Borys Gudziak

UKRAINIAN RELIGIOUS LIFE DURING
THE FIRST FIVE YEARS OF INDEPENDENCE

Introduction

To describe the great variety of religious experience in Ukraine over a
five year period in a short address is an ambitious task. Discussing
other peoples’ religion is generally daunting. The very nature of reli-
gious experience itself is one difficult to describe. There is a certain in-
effability of the profound and authentic religious moment. It is tran-
scending, all-embracing, all-conditioning. The religious world of abso-
lutes and of ultimate passages is one not readily quantified, analysed
or judged. Life, death, beauty, angst, mourning, joy and celebration, in-
timacy, community, solitude, symbol, prayer, rite, ritual, commitment,
sacrifice, encounter, drama are but a few aspects of the religious life not
easily put into words.

How to characterize all of this in the experience of 52 million peo-
ple living in a fluid society with rapidly changing social, cultural, eco-
nomic, political and other factors? How to speak about such profound
moments without falling into the extreme banality that is likely when
spiritual experience is articulated? In the face of such a task, we often
limit our discussion and retreat into the safety of superficial themes.
We talk of church structure, and ecclesiastical politics, and enter into
the safest of all modalities, righteous criticism of the most obvious de-
ficiencies and outright hypocrisies in the public life of religious com-
munities. Both discussion of structure and constructive criticism are nec-
essary themes but their elaboration alone hardly does justice to the re-
ligious moment.

I would like to focus my presentation on the religious moment
proper in Ukrainian society in the five years of independence. To do so,
I will concisely describe the context for religious life in independent
Ukraine and point out some of its main characteristics. An exhaustive
survey of contemporary religious developments in Ukraine would re-
quire a book-length study. In my comments, I would like to emphasize
aspects often overlooked in the literature that, however, should be ev-
ident to the attentive observer. I will close with some reflection on the
nature and prospects of religious experience in Ukraine and how they
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may best be fostered by efforts from outside the country. The descrip-
tive and qualitative observations are balanced and illustrated by se-
lected quantitative data. These figures reflect some of the most impor-
tant phenomena in contemporary religious life in Ukraine: the number,
growth and types of religious communities and confessions, the passage
of religious communities from one confession to another, and ecclesiasti-
cal splintering (see Appendix tables 1-7).

The Context

To understand the life of the Churches and other religious communities
in Ukraine, it is important to keep in mind the remote context. Ukraine
has a rich and diverse legacy of religious experience that in written,
documented history has a span of 1000 years. The heritage of the
Christian ethos is the dominant theme in Ukrainian religious tradi-
tion. Virtually no aspect of Ukrainian cultural, political and even eco-
nomic life as it developed over the span of the last millennium is com-
prehensible without attention to the import of Christian Churches,
their doctrine and canons, liturgical practices, communal and personal
spirituality, and Christian art, literature, and folk customs. However,
from the very beginning of recorded history in Ukraine, the significant
presence of Jews and Muslims and a continuing influence of native pagan
traditions diversified Ukrainian religious life. These traditions have
prevailed into the twentieth century and continue to condition religious
life today.

A more proximate factor influencing the development of religious
life in independent Ukraine is the drama of the twentieth century — a
history of terror and trauma. In Ukraine in the twentieth century, ac-
cording to rough estimates, approximately 17 million people died a vi-
olent or unnatural death. Two world wars with their battle casualties,
violence against civilian populations, and genocides; the famine after
World War I and the diabolical artificial famine of 1933; the system-
atic Stalinist purges of political leaders, communist party activists, in-
tellectuals, religious leaders, military officers, and even folk musicians
beginning in the late 1920s and lasting until World War II; the disloca-
tions and the forcible deportations of the post-war years have resulted
in a toll of death and human suffering that is simply overwhelming.
The personal history of every Ukrainian has been affected by this bru-
tality. Since, in the Soviet Union, much of the savagery could not be
acknowledged in public and even private discourse, this drama remains
unrefiected, the deaths remain unmourned, the violence and offenses
unpardoned, and the psychological and spiritual scars unhealed. The
sociological, psychological and spiritual implications of the historical
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events themselves and their reception in the Ukrainian population
have hardly been broached by scholars. In speaking about the problems
and struggles, conflicts and insufficient social integration in Ukraine,
the legacy of modern totalitarian violence must always be remembered.

A third important factor conditioning religious life in contempo-
rary Ukraine is an aspect of the general violence of the twentieth cen-
tury: the deliberate persecution of religion. The Soviet period in
Ukrainian history witnessed a conscious, premeditated attempt to de-
stroy religious culture and to violate, dull and, ultimately, expunge re-
ligious sensibilities. Despite its crudeness, this effort achieved consid-
erable success. The Soviet Union dedicated abundant resources to ideo-
logical formation in schools, in universities and at the work place.
Orthodox, Catholics and all other religious denominations were sys-
tematically hounded, driven into the underground, or eliminated. The
life of surviving religious communities was constrained to narrow
spheres of activity for many decades. Successive generations were de-
prived of freedom of religion leading to the waning of centuries-old
traditions of faith.

Finally, to understand religious life in independent Ukraine, it is
important to focus on the immediate context of the late 1980s and early
1990s. After perestroika and at the time of the Ukrainian revival,
there was a rapid liberalization of all spheres of life, rapid cultural
and ideological change. There occurred a psychological depressuriza-
tion, a release which created a very heady atmosphere. The euphoric
passage into a pluralistic dimension characterized all aspects of
Ukrainian life. This brought with it an openness to the West, an inser-
tion into world-wide processes of globalization through the mass me-
dia, music (especially popular rock music), through the printed word,
and the image. The advent and proximate dominance of global commer-
cialism was heralded by the rapid influx of the most powerful and vis-
ible multi-nationals. The city of L’viv, for example, over an eight
month span in 1994-95 was discernibly transformed by the iconography
of Coca Cola which was plastered onto billboards, a majority of the
town’s store fronts, and on the sleek new Mercedes trucks delivering the
“Real Thing” to a new generation of new Ukrainians.

The cultural and social exhilaration, agitation, and frustration
generated by the new freedoms, disclosures, possibilities, and problems
are yet to be comprehensibly appreciated. The vertiginous leaps and
fantastic juxtapositions characterizing the transitional developments
are remarkable. Thus, reputable international newspapers are report-
ing that the current prime minister of Ukraine, Pavlo Lazarenko, in
addition to receiving a modest state salary using his good offices, is
earning one million US dollars per working day while many a senior
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citizen who worked a lifetime for the state is expected to survive on a
pension of 40 hryvnias (22 dollars) a month or one dollar per day. The
veracity of the estimates of Lazarenko’s profiteering from a culturolog-
ical point of view is beside the point. They surprise few in Ukraine
where, in the eyes of many citizens, everything is possible — for some.

The whole spectrum of post-modern factors and values suddenly be-
gan infusing themselves into Ukrainian society, a society which did
not, as a whole, pass through a modern period. Imagine the village
house in the Carpathian mountains that does not yet have indoor sani-
tation and plumbing, but the roof of which is graced by a giant satellite
dish. The delectable and intoxicating juices of the fruits of contempo-
rary pop-culture from Hollywood, Berlin, Tokyo, New York, Rome, are
piped into an essentially pre-modern context. The obvious question
arises: is inebriation at all avoidable? MTV, NBC, CNN, RAI 1 preach
a novel gospel from the electronic tabernacle before which the contem-
porary Ukrainian pays homage for hours a day. These new stimuli are
as traumatizing as they are energizing, strongly conditioning the con-
text of spiritual life today.

The creation of ‘a new Ukrainian state brought with it a new set of
authorities who sought to conceive and develop a mandate in all
spheres of social life including religion. Previous speakers at this
Conference have described how the government has struggled in the
face of difficulties, often valiantly, sometimes with success, to estab-
lish infrastructures to guide the life of its citizens. These infrastruc-
tures are characterized by inadequacies of expertise and number of
cadres. After decades of violence against and vulgarization of the reli-
gious moment in the public sector, there prevails in government, in in-
tellectual circles, and in the mass media a great lack of sensitivity to
and understanding of the Churches, as well as a general awkwardness
at and incompetence in confronting issues of the spiritual life in general.

All of these factors, the tradition, the trauma and terror of the
twentieth century, the persecution of religion, the rapid change, the
achievement of statehood and the social and economic hardships of
Ukraine in transition are conditions in which religious life has been
evolving over the last few years. They create a space of great hopes,
great expectations but also tremendous anxiety and fear. In a word, the
context is one of great intensity.

The Phenomenon of Religious Life

In Ukraine during the first five years of independence, there has been a
tremendous boom in religious life. Statistics concerning the numbers of
ecclesiastical structures and edifices, the proliferation of confessions,
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the genesis of religious communities, the creation of new organizations
indicate a tremendous growth in the religious sphere in Ukraine from
1988 to 1992 and a continued growth from 1992 to the present (see tables
1-4). Some of these figures predate Ukrainian independence. The phe-
nomenon of structural growth is one that was initiated in the pere-
stroika period and has continued with starts and stops throughout the
period of independence. If, in 1988, there were a dozen registered con-
fessions in Soviet Ukraine, today the number is approaching one hun-
dred (table 2). If in 1988 there were fewer than 6000 religious communi-
ties (parishes, congregations, or communities of a local nature), today
the number is over 18,000 (table 1) — a three fold increase, and the
numbers continue to grow. If we look at individual denominations we see
that the number of Orthodox communities has grown despite (or thanks
to) the divisions in the Orthodox jurisdictions. In the Greco-Catholic
community in a span of eleven months from 1 January 1990 to 1 January
1991 some 1700 religious communities (parishes) were registered (table
2).

The statistical data cannot be evaluated unilaterally, but rather
antinomically. The boom can be considered an expression of declarative
religion, a fashion or fad, religiosity of a superficial, external, or orga-
nizational nature that is not profoundly assimilated on a personal
level. Yet sociological surveys show that a majority of the population
believes in God. The citizens of Ukraine look for some kind of connection
to religious communities although they might not identify themselves
with one particular one. As Bohdan Krawchenko has pointed out in his
paper, the Church, much more so than political structures, enjoys the
trust of the population.

There is a great growth in religious practice as well. A traveller in
Ukraine, particularly in its western regions who visits churches and
has an opportunity to come to know the life of religious communities, is
apt to be impressed, indeed struck, by the intensity of piety: piety of a
personal nature, piety that can be sentimental or authentically pro-
found, traditional or rather innovative. The different modalities of re-
ligious expression serve only to underscore the significance of this phe-
nomenon. At the present time, Great Lent is being celebrated by the
Orthodox and Greco-Catholic Churches in Ukraine. In some Galician
villages 90% of the population from the age of seven or eight on avail
themselves of the sacrament of reconciliation during the Lenten period.
It would be difficult to find a place and a time in Christian history
with higher statistics of sacramental practice. Whether this in all
cases translates into profound personal religious experience is another
matter but it is something that cannot be dismissed.
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One aspect that is more clearly (although not unambiguously) an
expression of profound religious commitment is the number of religious
vocations (see tables 4 and 7). In Ukraine today there are over 10,000
students in theological schools. There are 17,000 priests, ministers and
rabbis. There are approximately 4,000 people who have dedicated
themselves to the monastic life. Seminaries are overflowing. I can
speak of the institution with which I am associated. The L’viv
Theological Academy has over four candidates for every opening for
both the seminary division and for the division where lay men and
women study. In light of a comparison with vocational statistics in
Poland, North America, not to say Holland, Germany or France, the
data for Ukraine testifies manifestly to a vitality of religious life. In
Ukraine, many young people are ready to dedicate themselves to life in
and for a religious community.

A phenomenon not easily quantified is the prevalence of strong re-
ligious sensibilities in the Ukrainian population. There is a profound
interest in that which cannot be explained directly by the intellect or
in human terms. The instability in society surely contributes to appeals
for divine assistance in keeping with the Ukrainian adage: “Koly
tryvoha, to do Boha!” (Distress leads one to God.) An antirationalism
based on a combination of traditional worldviews and post-modern at-
titudes is readily discernible in Ukraine today. Astrological blurbs on
television and horoscopes in newspapers, the fortune-tellers on city
streets and the esoteric religious groups that gather in university dor-
mitories are all expressions of a great thirst for the inner life, for mean-
ing, for explanations that transcend scientific or materialistic argu-
ments. There is a fascination with the possibilities of mystical en-
lightenment, an interest in esoteric and even occult rites, diets, and
practices which could typologically be called neo-Gnostic. A desire to
live an internal experience which cannot be classified other than reli-
gious is articulated consciously and unconsciously by many contempo-
rary Ukrainians.

Another phenomenon of contemporary religious life in Ukraine is
the great flux, the changes and instability. Tables 5 and 6 in the ap-
pendix illustrate that there are multiple passages from one religious
community to another. The Orthodox Church since 1989 has endured a
number of transformations and divisions and today there are at least
there four significant (and at least two marginal) Orthodox jurisdic-
tions which are in a creative and often destructive tension, one with
another. This phenomenon of division, conflict, and dislocation proba-
bly has not peaked and can be expected to continue, particularly given
the entrenched anti-ecumenical stances being demonstrated by some de-
nominations. The fission and fusion of different communities and the
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variety of religious trends reflect a very fluid environment, a general
context of pluralism, and an eclecticism which is characteristic not only
of Ukrainian religious life but also of contemporary religiosity world-
wide.

In fact, it is this factor that we hear about the most. The vast ma-
jority of news items on religious life in Ukraine have been about reli-
gious strife creating the impression both in Ukraine and abroad that
Church life in Ukraine is dominated by interconfessional discord.
Closer scrutiny of the facts and comparison with other contexts lead to
rather different conclusions. To my knowledge, there has been no docu-
mented death as a result of religious conflicts in Ukraine that began
with the perestroika period and continued throughout the period of in-
dependence; no phenomenon of religious killing as has occurred recently
in Arab Northern Africa. There has been no burning of churches, as was
witnessed in the United States last year. There have been no reli-
giously or confessionally motivated bombings or other terrorist acts
that dominate international news reports on Northern Ireland.
Although a partisan of one confession or another may have been locked
in a church for a night, there has been no hostage taking as is charac-
teristic of interreligious relations in the Middle East. Armed warfare
among religious communities as there has been in Southeast Asia has
not been a proximate threat. It is a wonder that religious life in
Ukraine has been so peaceful despite the dislocation, the trauma of
many decades of violence, and the passion of confessional declarations.
My observations on religious life in Ukraine are generally analogous to
those of previous speakers who have discussed positive developments
in respective sectors of independent Ukraine by putting political, eco-
nomic and social processes in a broader, comparative context. Religious
life in Ukraine is a life of conflict and flux, but it is first of all a life of
tremendous boom, a life of profound practice and piety, a religious life
that attracts great numbers of vocations, and one that is characterized
by broad spiritual sensibilities.

Final Considerations

What conclusions can we draw from this panorama? First of all, it is
clear that religion in Ukraine is demonstrating a new vitality and can
be expected to be an enduring phenomenon in the life of the country. On
a personal level, religious commitments and motivations are significant
in the lives of millions of Ukrainians. Religion is and will be an impor-
tant social, political, cultural, intellectual, and economic factor in
Ukraine. Already today, in the wake of next year’s elections we see
politicians trying to earn the favour of religious communities. Religious
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communities are contributing to the development of a civil society in
Ukraine. By their very nature and by the prevailing public needs, the
Churches are being called to foster the non-governmental sector and de-
velop agencies and organizations of social assistance which government
structures have not been able to or should not develop. In the eyes of
many Ukrainians, the Churches are expected to witness to unbroken cul-
tural traditions, to revive memories, create new identities based on an-
cient traditions. In a society that is plagued by moral and intellectual
corruption, citizens harbour hopes that the Churches, even those bur-
dened by recent legacies of collaboration with a repressive regime, can
respond to fundamental ethical crises. In early 1988, an eminent
Ukrainian historian of positivist, anti-communist convictions declared
to me that religion was a historical phenomenon that would play no .
significant role in the future of Ukraine. During the first five years of
Ukrainian independence, it has become clear that God is important for
many Ukrainian citizens and that church life is and will be a signifi-
cant factor in Ukrainian society.

Today, it is too early to say how the role of religious communities
will be fully articulated. On the one hand, there cannot and will not be
a nostalgic return to pre-secular, pre-modern Ukraine. On the other, it
is also unlikely that religious life in Ukraine will mimic all of the
patterns experienced by modern Western European societies, twentieth-
century trajectories that passed Ukraine by this century because of its
isolation. It can be expected that spiritual life will develop in Ukraine
with great variety. Contemporary pluralism will not allow for the re-
constitution of regional territorial hegemony of individual confessions.
While the death of religion is no longer a credible prospect, Ukrainian
religious communities are faced with the central questions: will their
development be life-giving; will it be attentive to the signs of the
times and assume articulate categories relevant for the third millen-
nium; or, will it turn in on itself and proceed in dangerous directions?

One key prerequisite for an auspicious development of religious life
is inspired spiritual direction and visionary leadership. Analyses of
contemporary Ukrainian government administration, the economy and
foreign policy highlight the need for expertise, for good stewardship,
for experience that can only be developed with time. Today, the
Churches of Ukraine are called to manage a mushrooming infrastruc-
ture. Religious communities did not have the benefit of any manage-
ment training for their chief executive officers. Until recently, pastors
in radically different circumstances tended tiny flocks of die-hard
faithful who did not shy away from organized religious life despite
harassment and persecution. Now, these same ministers are called to
develop overnight the skills required to foster the spiritual, infrastruc-
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tural, fiscal, social, and intellectual life of their communities which
passed suddenly from a modality of survival to a dynamic of exponen-
tial growth. Too often the religious communities themselves and the
state, society, and individual citizens at-large expect that the strength
of religious tradition will resolve the problems of the Churches. This
expectation, although founded on a profound intuition stands to be dis-
appointed if it is not accompanied in the religious communities by a
radical openness to God’s grace, selfless hard work, abundant patience,
and wise, prudent, courageous, and creative leadership and steward-
ship.

Today in Ukraine, in religious life, there is a great need for educa-
tion and for nurturing guidance. The formation of religious leaders is one
that does not begin and end with the book, the library, the lecture hall
and seminar, although these are essential features. A spiritual leader
is called to lead by personal example and thus must him or herself
have had such an example to emulate. Spiritual experience is life that
cannot be programmed, enacted, or created but can only be born, begot-
ten, passed on from spiritual father/mother to son/ daughter. Such
leadership or spiritual management develops over generations.
Ukrainian society in the twentieth century has been blessed by its
share of visionary religious leadership. Unfortunately, little is known
about outstanding Orthodox personalities, the thousands of martyrs
decimated by the purges of the late 1920s and 30's. In the post-commu-
nist post-modern context, more than ever in history, the example of in-
dividuals who willingly sacrificed themselves for an ideal or for oth-
ers is a provoking paradox that should be made manifest in order that
it may challenge, confound, hearten, and motivate. It is incumbent upon
the Orthodox Churches to discover in their history exemplars of
charismatic leadership and sacrifice that they may serve to animate
those called to lead the Orthodox people in a new time. The Greco-
Catholic Church was guided through the tortuous labyrinths of the
twentieth century by outstanding hierarchs: Metropolitan Andrei
Sheptyts’kyi (1901-44), Metropolitan/ Patriarch Iosyf Slipyi (1944-
84), and a score of bishop martyrs and confessors of the faith who un-
compromisingly maintained their ecclesiastical identity and guided
their community through a half century of clandestine life. The
Institute of Church History of the L'viv Theological Academy is study-
ing and critically describing the legacy of the Christian ministry in the
face of persecution so that this story may inform the service of ecclesi-
astical leaders in a new millennium. Today, the future of the religious
communities in Ukraine will largely depend on inspired leadership in
the religious sphere.
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What can be done by denominations, community organizations, aca-
demic institutions, and individuals outside of Ukraine? Believers in
Ukraine are in need of solidarity on the spiritual, moral and material
level. Such solidarity presumes understanding of the dynamics of the
life of religious communities, awareness of the conditions and contexts
in which they live and grow. Having been defamed, denigrated and
negated for decades and having been unable to speak for themselves,
religious communities and individual believers in Ukraine need to
have the narrative of their history validated. The story of believers
in the Soviet Union has understandably lost its fascinating urgency af-
ter the changes of the late 1980s and early 1990s. However, it is a story
that did not end and is in need of a final resolving chapter that is now
being written. Attention to the plots of personal and communal history
hatched in the recesses of the Soviet era needs to be followed through.
Those who endured in the difficult years and whose life stories served
as seminal myths for the recent revival risk being forgotten or left be-
hind by the rapid transitions. Without prejudice to present and future
generations due solicitude for the generation of the past will only for-
tify the sense of tradition that must be a point of departure (even if one
of rejection) for any creative and innovative revival.

Many of us are called to be in a solidarity of prayer with the be-
lievers of Ukraine. The gentle movement of prayer heals the scars,
bridges the chasms, and softens the difficulties evident in religious life
in Ukraine. The Ukrainian religious context is a repository of spiritual
traditions — some of which have been rejected in the West through
processes of modernization, secularization or aggiornamento. Since it is
vitally alive, this repository is not a museum of dead artifacts but a
sanctuary of values that should be reexamined before a decision is
made to build upon them —as if on timeless and foundational corner-
stones— or jettison them as obsolete. Charitable yet critical apprecia-
tion of these riches by a wider spiritual community that can occur only
through a shared spiritual effort (podvyh) will help believers in
Ukraine themselves to discern how to best foster their religious tradi-
tion and ethos in a new age.

Moral solidarity should lead to material support. The best place to
channel material assistance is into the educational structures. In-
vestment in the formation of leaders in the religious sphere as in all
others stands to bring the greatest dividends for revival and reform in
Ukraine.

It would be important for Churches, universities and libraries to get
more involved in the educational institutions of the religious communi-
ties of Ukraine. Many outside resources and opportunities to support
formation of a new generation of religious leaders remain untapped.
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Because advanced theological training was virtually impossible in
Soviet times, most religious communities now struggle to find a suffi-
cient number of competent educators to operate seminaries and theologi-
cal academies. Many fields of pastoral theology that were developed
in the last fifty years on the basis of discoveries in psychology and so-
cial sciences simply are not represented in seminary curricula.
Internationally, there is much theological, philosophical, psychologi-
cal, sociological, and management expertise that could be applied to
foster religious life in Ukraine.

Five years after independence, despite the fact that prices for con-
sumer items are approaching Western standards, limited financial re-
sources still go a long way in higher education. At least ten students in
Ukraine can be educated for the price of one student’s education in
Western Europe or North America. With many eager young people
willing to dedicate their lives to service in religious communities, it is
possible to raise the expectations and standards that future religious
leaders will have to live up to. Now is the time to give these future
leaders the formation and education that will allow them to meet
high expectations. In the proximate years thousands of students will be
receiving a formation in theology and pastoral ministry which will be
conditioned by the effectiveness of their teachers and quality of the li-
braries to which they have access. Both of these factors can be en-
hanced significantly by input from abroad.

Today, projects of solidarity between the traditional Ukrainian
Orthodox and Greco-Catholic Churches and their diasporas are rather
limited. Catholics (both Latin and Greco), Evangelical and Pente-
costalist Protestants, Jews, Jehovah’s Witnesses, and Muslims have re-
ceived considerable assistance in terms of finances and publications
from co-religionists who do not have historical or ethnic ties to
Ukraine. The world-wide Orthodox community generally shuns
Ukraine as a hotbed of religious division. The increasing ecumenical
isolation of the Ukrainian Orthodox Churches —not only those that
are considered uncanonical by the major Orthodox patriarchs but also
the jurisdiction under the patriarchate of Moscow— is a troubling de-
velopment that bodes ill for religious life in a country that is in great
need of national and international cooperation. None of the Orthodox
jurisdictions have received significant assistance from abroad in devel-
oping their educational institutions.

In general, there is little academic exchange between Catholic in-
stitutions outside of Ukraine and the fledgling seminaries and theolog-
ical academies in Ukraine. Here our co-host, Ottawa’s Sheptytsky
Institute, is a very notable exception as is the Pontifical Oriental Insti-
tute in Rome. Both of these institutions from the beginning of transfor-
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mations in Ukraine have offered assistance not only to the L’viv
Theological Academy but also to other institutions in Ukraine, an ex-
ample to be emulated. Surprisingly, there is little international pair-
ing up of individual communities or parishes. Many Ukrainian towns
have sister-city relationships internationally but this model has found
few parallels in the Orthodox and Catholic communities.

This perspective on religious life in Ukraine during the first five
years of independence sought to highlight some of the central phenom-
ena in the religious experience of contemporary Ukraine. Awareness of
the general historical and cultural context of religious life serves to
elucidate the genesis, state and prospects of the religious moment in
Ukraine at the close of the twentieth century. In a brief essay it was not
possible to elaborate many fascinating issues referred to such as the
role of religion in culture, politics and society, or other topics hardly
mentioned such as the inner life of individual confessions, ecumenical
relations between different Christian Churches and the state of inter-
religious dialogue and cooperation. At our conference revisiting five
years of Ukrainian statehood, it is possible to confirm the vitality, dy-
namism, and dilemmas of many spheres of social life in contemporary
Ukraine of which religion is an important one. The religious moment is
clearly developing in independent Ukraine, and, for this observer, it is
a privilege to be a witness to and participant of that development.

Institute of Church History, Lviv
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Jurisdictional divisions in Table 5
Ukrainian Orthodoxy
(1989 - 1997)

Russian Orthodox Church,

Kyivan (after 1989 -

Ukrainian) Exarchate
Ukrainian Autocephalous Orthodox
Church (August 1989). From November
1990 under Patriarch Mstyslav

(Skrypnyk)

Ukrainian Orthodox Church
(January, October 1990)
Metropolitan Filaret (Denysenko)

N

Ukrainian Orthodox Church Ukrainian Autocephalous
Kyivan Patriarchate (March - Orthodox Church under
April 1992). Initially under Patriarch Mstyslav
Patriarch Mstyslav (Skrypnyk). {Skrypnyk).

After his death in 1993 headed by From 1993 headed by
Patriarch Volodymyr (Romaniuk) Patriarch Dymytrii (Iarema)
From 1995 headed by Patriarch

Filaret (Denysenko)

Ukrainian Ortodox Church Bishop Vasylii Patriarch Dymytrii
(Moscow Patriarchate), (Bodnarchuk) vs.  (larema)
Metropolitan Volodymyr

(Sabodan)
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Table 6

PASSAGE OF RELIGIOUS COMMUNITIES FROM ONE CHURCH
TO ANOTHER IN THE L’VIV REGION BETWEEN
1 JANUARY 1992 AND 1 JANUARY 1997

Only communities that modified their statutes are tabulated. (Some communities
dissolved and their believers joined other communities at the same location.)

Ukrainian Autocephalous Orthodox Church (UAOC) £ 208
Ukrainian Orthodox Church - Kyiv Patriarchate (UOC KP)

Ukrainian Orthodox Church of the Moscow Patriarchate 58
(UOC MP) £ Ukrainian Orthodox Church - Kyiv
Patriarchate (UOC KP)

UAOC to the Ukrainian Greco-Catholic Church (UGCC)

UOC MP £UGCC

UOC MP + UGCC £ UAOC £ UQCKP

UOC MP £ UAOC

UOC KP £ UAOC

UAOC £ UOC KP A UAOC

(el A78 L Lol Bl 78] 1o 8

UAOC £ UOC KP £ UAOC £UOC KP

In the official statistics for 1.01.1997 there were 403 communities registered
with the UAOC. After the new schism at the end of 1996 approximately 250
communities came under the jurisdiction of Bishop Petro (Petrus’), 70 under
Bishop Makarii (Meletych). Conversations with the pastors of the remaining 80
show that most of them are inclined to move to the UOC KP.

Orthodox Communities in the L’viv Region as of 1 January 1993.

UAQC 616
UOC-KP 2
uocC 138

Orthodox Communities in the L’viv Region as of 1 January 1997.

UAOC 403(1)

UOC-KP 280(2)

yocC 138 56(2)

Figures in parentheses pertain to unregistered communities.
Source: unpublished materials of the Department for Religious Affairs of the
L’viv State Regional Administration.
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Table 7

STATISTICS FOR THE UKRAINIAN GRECO-CATHOLIC CHURCH
IN UKRAINE

General data

Major Archbishopric (Patriarchate) 1
Metropolitanate 1
Archeparchy 1
Eparchy 6
Exarchate 1
Seminary 4
Theological Academy 1
Bishops 15
Priests 1636
Permanent Deacons 7
Male Monasteries and Residences 41
Male Religious (Priests, Brothers, Novices) 553
Female Monasteries and Residences 131
Female Religious and Novices 802
Seminarians 1061
Churches and Chapels 2384
Registered Communities 3300
Faithful 5— 5,5 million
Male Religious

Order Houses Number of religious
Basilian 21 297
Studite of Metropolitan Rule 6 103
Studite of Papal Rule 1 26
Redemptorist 7 84
Miles Jesus 3 30
Franciscan 1 10
Salesian 2 k)
Total 41 553
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Female Religious

Order Houses | Number of religious

Basilian Sisters 30 202
Sister Servants of Mary Immaculate 33 172
Sisters of the Holy Family 30 110
Studite Sisters 7 92
Sisters of St. Vincent de Paul 12 72
Sisters of St. Joseph 6 65
Sisters of St, Josaphat 6 37
Myrrhophore Sisters of St. Magdalene 2 21
Catechist Sisters of St. Ann 1 15
Salesian Sisters 1 6
Sisters of the St. Eucharist 2 5
Sisters of the Immaculate Heart of Mary 1 5
Total 131 802

Statistics presented by State authorities differ from those presented by the Church.

Source: 1. Dats’ko. Stan Ukrains 'koi Hreko-Katolyts 'koi Tserkvy v napruzhenii
sytuatsii mizh skhodom i zakhodom. Tserkovno-dyplomatychni i dushpastyrs ki
aspekty. Paper presented at meeting in Vienna of the Wiener Kreis 8.11.1996.



